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Abstract

One of the basic human emotions is anger — a state of extreme discontent, indignation. The result of anger can be a
curse to the person who has become an irritating factor in a particular situation. The purpose of the study is to
describe the malevolence in the Russian and Tatar languages, which are stable verbal patterns having the features
of phraseological units. Phrasing is the result of metaphorization, but the structure and figurative basis of
malevolence depend on extralinguistic factors and are nationally determined. The study of malevolence was
conducted on the material selected from one-and bilingual dictionaries, using system-structural and comparative
methods. Russians’ and Tatars’ active contacts, cultural and historical experiences lead to the appearance and use
of units of negative semantics, which are characterized by national markings. Speakers of different system
languages use unified symbols for malicious wishes. At the same time, both in Russian and Tatar speech, on the
one hand, units were formed representing a direct threat (influence from the speaker), on the other — units
expressing a curse (influence of a third party). The structure of malevolence in both languages is diverse, but it is
systemic, and speech patterns are based on identical models. Malevolence in any language is a part of the
language picture of the world, its formation and use are dictated by certain communicative conditions and goals.

The patterns of malevolence are always figurative, laconic and give speech a special stylistic color.
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1. Introduction

One of the main functions of the language is to reflect the expressive states, to express speaker’s
feelings and emotions. The basic human emotions include anger — a state of extreme discontent, a feeling
of extreme resentment.

Anger can be expressed verbally and with both mimic and pantomimic codes. The expression of
angry emotions is accompanied by closing lips tightly, clenching the teeth, inflating and squeezing the
wings of the nose, breathing rapidly or heavily (in the case of restraining anger, searching for a verbal
form corresponding to the situation and emotions), threatening with a fist or an index finger, crying,
spitting in the direction of the offender. Formal sign of aggression is a special intonation (raise in the
tone, up to the cry, the pace of utterance, the strength of the voice).

Anger can result in a statement of threat or curse (malevolence) to the person who has become an
irritating factor in a particular life situation. Malevolence is a stable verbal pattern that has all the features
of a phraseological unit. The structure and figurative basis of malevolence depend largely on
extralinguistic factors and are always nationally determined.

Patterns of malevolence, along with oppositional patterns of good wishes, often become the object
of consideration in modern linguistics. The speech implementation of malevolence in certain languages is
considered in the studies of Vetrova (2016) (the Ukrainian and Lezgin language), Zamaletdinov,
Zamaletdinova, Faizullina, Fattakova, and Gabdrakhmanova (2018) (the Tatar language), Dinislamova
(2017), Panchenko (2018) (the Mansi language), Dushenkova (2017) (the Udmurt language), Pirniyazova
(2019) (the Karakalpak language); dialectal evil wishes are analyzed by Grishanova 2001), Markina
(2019). Beresovich and Surikova (2017) consider malevolence in dialects. Vodyasova and Uchevatkin
(2011) describe functions of malevolence in a literary text. Mokienko (1994) determines the status of
either censorship or obscene of these patterns. The researches of Novozhenova, and Probst (2019),
Plotnikova (2017) are dedicated to verbal threat and construction mechanisms of communicative acts of
threat. Lexicographic representation of malevolence patterns is reflected in one-and bilingual dictionaries

(Safiullina, 2001; Phraseological dictionary of the Russian language, 1967).

2. Problem Statement

The modern world order is characterized by active contacts of peoples with different cultural and
historical experience, which causes a variety of psychological attitudes and ethical principles. In these
conditions, it is relevant to study speech situations that accompany the course and resolution of conflicts,
speech ways of expressing human emotions, including a comparative study of the emotional activities of

different ethnic groups that speak related and unrelated languages.

3. Research Questions

Phraseological units expressing malevolence contain a national-cultural code that reflects the
uniqueness of the national culture of a particular people. This can be fully stated about the phraseological
units of the Russian and Tatar languages. The internal form of phraseological units depicts a person's

ideas about morality, good and evil, ideas about the degree of human suffering, attitude to illness and
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death, and stereotypes of behavior and actions. Each language has its own stable expressions to express
the emotional and mental state of anger.

According to semantics, malevolence can be divided into two groups: a direct threat, in the
implementation of which a speaker can potentially take a direct part (cor08y mebe omopgy, Hozu
svi0epny; literally: I will tear off your head, I will pull out your legs), and an abstract curse, where the
fulfillment of the promised is assigned to fate (umo6 y meba pyxu omcoxnu, literally: I wish your hands
withered!), nature (paspasu mebsa epom, 3a600aii mebs xomap; literally: let thunder strike you, let a
mosquito gore you), higher or otherworldly forces (naxaowcu mebs 602, uepm mebs nobepus; literally: God
will punish you,, damn you).

Malevolence expressed in the form of threat, depending on the intensity of the angry emotions
experienced by the speaker (resentment — anger — rage, etc.) has different degrees of possible negative
impact on the addressee. This can be: 1) intimidation with the promise of trouble without specifying it:
nonisuiews mol y MeHsa! mvl y MeHs ewje no2osopuuib! muvl y MeHs nonyuuui Ha opexu! dam mebe
npuxypums! oam mebe xcusnu! noxasicy, eoe paxu 3umyrom! noxascy (mebe) kysoxkuny mams! (literally:
You shall dance! You shall speak! You shall be punished! I will light your cigarette! I will make you
livel'll show you where the crayfish hibernate I'll show you Kuzkin's mother!); 2) promise to cause
physical harm to the addressee: pebpa / kocmu (mebe) nepecuumaro! noeu / pyxu nepenomaro! sxcueozo
Mecma Ha mebe He ocmasmo! ombusHyo (U3 mebs) coenarw! ecviniio no nepsoe uucio!l; 3) yeposza
cmepmvio: bawiky ceepny! eopno nepeepuizy! cepoye evipgy! Mmoxpoco mecma (om mebs) He ocmaenio!
(literally: I will recalculate your ribs / bones! I'll break your legs / arms! I will not leave a living place on
youl'll make a chop of you! I will beat you!); 3) death threat: 6awxy ceepny! 2opno nepecpwizy! cepoye
8vipgy! moxpozo mecma (om meb6s) ne ocmasmo! (literally: I will cut down your head, I'll bite your
throat off! I'll rip your heart out! I will not leave a wet spot from you!).

A speech situation based on a threat can take a form of a dialogue. The threat causes a verbal
response from the interlocutor by means of phraseological units with the value: 1) warning: ocmopooicreti
Ha nogopomax, He uepail Kowka y2onvkom — aanky obooicocewn (literally: be careful on the turns, don't
play cat with charcoal, you’ll burn your paw); 2) counter threats: ¢ cpoby s mebsa euden 6 benvix
manoukax (literally: I saw you in white sneakers. in a coffin); 3) the alarming question: ra xozo xéocm
(eonoc) noonumaeuv? xoeo 6ouxy xamuwn? (literally: Who are you raising voice on? Who are you
rolling a barrel on?); 4) an ironic comment denying the possibility for the initiator of the initial threat to
fulfill it: pyxu xopomxku, ne na mozo nanan, u bapan eposun 3a600ame 60aKka, oau boe nawemy mensmu
60IKa noumamu, npuuten meienox meoseos nyeamo (literally: your hands are short), ne na moeo nanan
(literally: the wrong person was attacked, and the ram threatened to gore the wolf, let the calf catch the
bear, the calf came to scare the bear).

As noted above, malevolence expressed in the form of a curse, implies an impact on the addressee
of a third part. Verbal patterns of this kind go back to ancient rites and conspiracies aimed at harming the
enemy, the opponent with the help of supernatural forces. The universal patterns 6yds mur npoxisam
(literally: be damned) and its more detailed version 6y0s met npoxiam 0o mpemveco / cedbMo2o KoneHa
(literally: be damned to the third / seventh generation) is directly related to the wording of magical texts.

Many spells are aimed at calling to the aid of the initiator forces that have capabilities greater than human,
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such assistants could act as the forces of nature, totemic animals, which is reflected in the curses paspasu
mebs 2pom, nec mebs yrkycu, aseyuika meos zaxmou (literally: let thunder break you, let dog bite you, let
frog slaughter you). In addition, in a later era mythological characters represented evil: wepm meb6s
nobepu, ovsason ovi medsa 3abpan (literally: damn you, the devil would take you). The origin of such
phraseological phrase as ocuwnossiti kon mebe ¢ mozuny (literally: the aspen stake to your grave) is
connected with protective spells from the dead. The belief in the reality of supernatural intervention in
human life is reflected in malevolence, where the subject performing the action is impersonal and non-
obvious: umob mebs pazopsano, umob mebds noousno u wmskuyno (literally: wish you were torn apart,
wish you were lifted up and smacked). The belief in the presence of another world is fixed in
phraseological units such umo6 mer cxgose zemnio nposanuncs (literally: wish you fell through the
ground).

Curses can also be ranked by the degree of potential damage. The figurative basis of curses largely
characterizes the perception by native speakers of archetypal dichotomies of misery — happiness, grief —
joy, suffering — pleasure, that is, they give an understanding of what has long been considered the greatest
evil, misery within a certain culture.

Most curses draw a situation of causing physical injury or ill health: umo6 y mebs pyxu omcoxnu,
ymo y me0s 21a3a NOBLLIAUNU, JONHU MEOU 211A3d, OMCOXHU MBOT A3bIK, YMob mebe nogvlia3uI0, meiey
xopuicoin // menen uepen meuicen (literally: I wish your hands withered! I wish your eyes popped, I wish
your tongue withered). In the Tatar language phraseological unit meney xopwvicoin (literally: let your
tongue dry out) is used with the identical component part, however there is a unit that is used more often
and does not have an equivalent in Russian which is : meney uepen mewicen (literally: let your tongue rot
and dry out).

This indicates that health has been recognized and is recognized as a great value, an important
condition for a full life, and its absence is one of the worst circumstances imaginable. A large number of
nouns denoting different parts of the body (hands, feet, heart, head, throat, eyes, tongue, etc.) is due to the
traditional enumeration of body parts in medical and love malicious conspiracy, for example: « nowwo
my cuny mozyuyio / Moemy munomy, pady boowcvemy (ums), / Bo ece cycmaswi, nonycycmasul, / Bo ece
Kocmu u nonykocmu, / Bo ece acunvl u nonyocunvt, / B ouu scuvle, wexu pymsmnvie, / B epyov eeo,
pemusoe cepoye, / B ympoby, 8 uepnyto neuensv, / B 6yiiny conosy, 8 pyku cunvhuvle, / B Hocu pessuvie,
kposs copauyioy (literally: «And I will send that mighty power / To my dear servant of God (name), / To
all joints, half-joints, / To all bones and half-bones, / To all veins and half-veins, / To clear eyes, rosy
cheeks, / To his chest, zealous heart, / To his womb, to his black liver, / To his riotous head, to his strong
hands / To his frisky legs frisky, hot bloody). At the same time, death as the result of the curse desired by
the speaker is much less frequent: umo6 mei coox, eosm mebs myxu (literally: I wish you were dead, flies
are eating you). /. Living in physical infirmity and ill health was perceived as a worse punishment than
leaving life altogether. Among threats (not curses), death as the ultimate goal of a wish occurs much more
often and is presented in more diverse forms. At the same time Tatar language demonstrates a much more
active usage of death threats, that can be caused by both supernatural yzam xeipesiper (literally: get lost in
a pit), and natural causes (let the cholera take you), ynom sinaceipur (literally: let the cholera touch you),

ynom exkoipwl (literally: I wish you were fallen by cholera).
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Another component of a happy life in the collective consciousness has always been security,
prosperity, and luck. Accordingly, the loss of luck and prosperity is an extremely negative thing
represented in many curses: umo6 mebe nycmo Ovino, Hu Ona mebe Hu nokpvuuku (literally: I wish you
bad luck, I wish you a shameful life).

Phraseological units with the meaning of wishes not to meet the speaker are semantically and
structurally similar to malevolence: wen 6u1 moi cgoeii 0opooickoil, ceunsb ¢ enaz moux, umod oyxy (npaxy,
Hoz2u) meoelti 30ecb He ObLI0, coenall mak, umo6 s mebsa bonvuie ne guoden (literally: you’d better go your
way, get out of my sight, I wish you (your ashes, foot) were not here). In addition, there are wishes for a
quick parting with the interlocutor: ckamepmuio 0opoosicka; cmynaii Ha 6éce uemvlpe CIMOPOHDI, CIYRAl
(uou) ko ecem uepmsam (cobauvum); K ceunbsim (cobauvum); eynsu, Bacs; udu k uepmy (newtemy, 50y,
becy, wymy, Kk uepmogoul mamepu (badbyuike, memxe),; ana (ana) bapa vy ‘60H mebe 602, a 60H NOPoe,
yKuoyHe Kymap // mabaublyHbl ANMpam, WaumaHeiMa Onax. mabanviyHel (YKuoHHe) snmwipam //
yruanne matina (literally: good riddance, go to all four sides, go (go) to all the devils; to the pigs (dog),
walk, Vasya, go to the devil (goblin, lyad, imp, jester, to the devil's mother (grandmother, aunt)). In Tatar
language identical meaning connects some phraseological units which have an inner meaning connected
with the road or path: ana (ana) 6apa vy (literally: there is your road). More than that, among Tatatars
there are pharesological units connected with an unwanted encounter: yxuayne xkymop (literally: raise
your heel), mabanviynol sumpam (literally: shine with your foot), yxuayne maiina (literally: oil your
heel).V.M. Mokienko (Mokienko, 1994) nominates such expressions as a message. Such messages are
genetically traced back to the functions of the characters in the fairy tale and to the fairy-tale spatial
patterns (cf., for example: cmynaii 3a mpuoessams 3emens ¢ mpudecamoe yapcmso (literally: go to the
farthest lands in the farthest kingdom). V.M. Mokienko notes that the messages send the addressee of the
statement to a certain character, who in the mythological tradition represents the evil beginning (devil,
imp, goblin, demon), as well as to the place of his stay (usually an unclean place — a swamp, a
bathhouse): Go to the bathhouse! Go to the swamp! In addition to supernatural evil carriers, the messages
mention little-respected animals and people (a pig, a dog, a jester), thereby indicating the addressee's
status in the eyes of the speaker. The main difference between the actual malevolence from the message is
that the message does not have an intention to cause tangible and irreparable harm to the addressee of the
statement and only implies a refusal to further communicate with him.

It is important to pay attention to speech situations in which malevolence can be inverted and
directed at the speaker himself: ronnu mou enaza! omcoxnu moii si3vix! wepm mens nobepu! mayee Kosiu
tiozen Kypmum // 0onvs uesen kypmum (literally: let my eyes burst out, let my tongue withered, let me not
see the world). Similar expressions, used in relation to people tmemselves, perform a completely different
function: they become patterns of an oath promise, assurances of sincerity, truthfulness, purity of
thoughts. They are usually used with the subordinate clause of the condition: Jlonuu mou enasa, ecnu epy!
(literally: Let my eyes burst out, if I lie!) In the Tatar language, similar assurances are built on the model
of the relative clause: manee ko tiezen kypmum (literally: 1 wish I had never seen the sun), OeHva tiozeH
xkypmum (literally: I wish I had never seen the face of the Earth). It is notable that if the Russian language
in this area is dominated by expressions with the semantics of future physical damage (if the oath is not

fulfilled), the Tatar language is more likely to tell about the consequences of this damage.

438


http://dx.doi.org/

https.//doi.org/10.15405/epsbs.2020.08.51

Corresponding Author: Elena Ermakova

Selection and peer-review under responsibility of the Organizing Committee of the conference
eISSN: 2357-1330

An interesting phenomenon in the field of semantics of phraseological units-wishes is the change
of their meaning to the opposite. Thus, the expression ckamepmuio doposicka (literally; let your path be a
tablecloth) initially was a blessing and meant a wish for an easy road for the person. An ironic
reinterpretation of this phrase led to its current meaning — a wish for a quick and unhindered departure of
an undesirable person. The expression nu nyxa nu nepa (literally: neither down nor feather), on the
contrary, could initially have a negative connotation and meaning akin to malevolence and similar to the
phraseology of nu ona nu noxpwuuxu. However, according to superstitious beliefs, a direct wish of good
luck while hunting (down and feather denote game) could lead to the opposite result (the evil eye), and
malevolence took the place of a benevolent pattern, in fact changing the meaning for knowledgeable
participants in communication. Similarly, the semantics of the response pattern x uepmy! (literally: fo hell
with it!) has changed, it turned from a message into gratitude for a friendly parting word. Another way to
change the meaning of the phraseology-wishes is to add a second part to the original phrase, an
expression containing a threat or hidden threat. The phraseologism ¢grae mebe ¢ pyxu (literally: flag in
your hands) has the meaning of granting freedom of action, approval of subsequent actions of the
addressee, but supplemented by the second part, acquires the character of malevolence: ¢rae mebe &
pyku, noeso nascmpeuy (literally: the flag in your hands, the train to face you).

The structure of phraseological expressions-malevolence is diverse, but at the same time, it is
systemic. Certain models can be identified in the malevolence case:

I. Malevolence of the first groups (threats) are built on the basis of verb future tense: 1) verb in the
first person singular (eopzio nepezpwizy, dam npuxkypums, omousuyio coenaro (literally: I will gnaw your
throat, 1 will light your cigarette, I will make a chop of you), 2) verb in the second person singular (msz y
MeHs nonaawews, noayuums na opexu (literally: you will dance, you will get be punished).

II. The main components of malevolence of the second group is in the Imperative mood: uepm
mebsi nobepu, OMCOXHU MBOU SA3bIK, KAMUCH KOJNOACKOU, nec (mebs) ykycu, 6y0b NpOKIsm, JISASYUWKd
3aKII0U, KY3eMHIH 102an ‘(Viiou) ¢ enaz 0onol’ meiey KOPbICulH // mejley uepen mouiCeH, KyJibl KOPbiCbIH
(xopvuucein) (lerally: damn you, let your tongue withered, roll like a sausage, let a frog (dog) bite you,
get away from my eyes); in the Tatar language xyzemuan iozcan (literally: get away from my eyesight),
oomezen xam (literally: when you die, numb), Ooemezen xum (literally: when you die, leave). 1t is
noteworthy that, along with expressions with a component composition similar or identical to Russian
analogues, phraseological units with a unique composition are used in the Tatar tradition. For example,
wishing bad for someone wuese tiozmyban xuncen / tiosey benan tiozmybon kannan is literally translated
as «wish you were facing the ground».

The meaning of the Imperative mood has the form of the Indicative mood: edam meba myxu
(literally: flies are eating you); the infinitive: cudems mebe na xnebe u soode (literally: fo sit on bread and
water). A significant part of the curses is built on the model of the subordinate sentence: umo6 pyxu (y
mebs1) omcoxau, umob mol cOox, umod mebe nycmo oOvL10, Umob s (mebs) (bonvuie) He guden, domezen
Kkam (kum) // 0emezen(nap) kumkepe // tio3e U63My6aH KuiceH // liozey 0endH te3mybaH Kanian 4moo
mul coox // nponadu mel nponadom // ymob mebe nposarumoecs’ (literally: that your hands withered, that

you died, that you were empty, that I did not see you any more, that you fell through the ground). In the
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Tatar language the meaning of malevolence is usually conveyed in the imperative form: demezen xam
(literally: when you die, numb), oemezen kum (literally: when you die, leave).

The individual, personal aspect of malevolent phraseologisms, as well as their specifically targeted
nature, is emphasized by the presence of a significant number of components in their structure, expressed
by personal and possessive pronouns (nonisiuieuis mol y MeHs, 10NHU MEOU 21ad3d, Yepm Dbl 8ac noopa
(literally: I will make you dance, let your eyes burst, damn you).

Some part of malevolence is used by native speakers in an elliptical form: x uepmy (newemy, becy,
510y, uepmosou mamepu)! k ceunvsim (cobauvum) (literally: to hell (to the devil, the devil's mother)! to
pigs (dog)). The reduction of the structurally necessary component uou (go) is a vivid manifestation of
the language economy law, manifested at the speech level. This was made possible due to the frequency
of repetitive communication situations and the frequency of use of a phrase that expresses a modal
assessment of reality by the speaker. A similar process is observed in the situation with the phraseology
umo6 mebe (to you, that you), where concretizing components are reduced.

The inclusion of proper names in the composition of phraseologisms studied is rare; however,
there are such examples: eynai, Baca (8donw 3abopa) (literally: walk, Vasya (along the fence)). A proper
name is used to create a colloquial image, as some of the most popular names among common people are
Vanya, Vasya, Emelya. They traditionally have an additional value with the negative connotation of «a

narrow-minded, simple-minded, little respected persony.

4. Purpose of the Study

The purpose of the study is to describe the expression of malevolence in the Russian and Tatar
languages using phraseological units:

e structure;

e analysis of metaphorization processes as a method of phrasing in different languages;

e definition of semantic properties;

e identification of specific and unified symbols in the formation of nationally marked units.

5. Research Methods

The complex of General linguistic and linguoculturological methods and techniques enabled us to
present the versatility and complexity of the material associated with different language and cultural
concepts. General linguistic methods and techniques were used in the system analysis of language units
(from meaning to form, from form to meaning) and their functioning. Methods and techniques of
linguistic and cultural analysis were applied in the consideration, analysis and description of a person's
reaction to reality, to the behavior of other people. The system-structural method helped to consider units
having a certain structure. The comparative method identified common and special features in the

expression of malevolence among different peoples.
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6. Findings

The results of the study of the structural and semantic properties of phraseological units —
malevolence in the Russian and Tatar languages enabled us to come to the following conclusion:

o despite the fact that the expression of a curse is an individual, personal and situational expression
of emotions, the representation of specific speech means, the centuries-old neighborhood caused the

interpenetration of certain standards and symbols, traditions of one people in the traditions of another;

® there is much in common in the speech patterns of the ill-wishes of Russians and Tatars living in

common territories.

7. Conclusion

The emotions of anger, expressed in patterns-phraseological units with the meaning «wishes» are
understandable to all speakers of the same language because they were formed in the process of national
communication. They are the result of knowledge and reflection of reality, their worldview, imaginative
thinking, and, finally, the national temperament.

Malevolence in any language is a part of the language picture of the world. It is a national-specific
pattern in certain communicative conditions.

The patterns analyzed in the article are inherent only in colloquial speech. The malevolent patterns
that have been formed in each language are always figurative, but at the same time, they are laconic and

give a special stylistic color to speech.
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